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Cor ad Cor

Continued from page 4 true for some would not be true for others; the radical opposition

posited between the logical mentality of the West and the symbolic mentality of the East;
the subjectivism which, by regarding reason as the only source of knowledge, becomes
incapable of raising its “gaze to the heights, not daring to rise to the truth of being”; the
difficulty in understanding and accepting the presence of definitive and eschatological
events in history; the metaphysical emptying of the historical incarnation of the Eternal
Logos, reduced to a mere appearing of God in history; the eclecticism of those who, in
theological research, uncritically absorb ideas from a variety of philosophical and theological contexts without regard for consistency, systematic connection, or compatibility
with Christian truth; finally, the tendency to read and to interpret Sacred Scripture outside
the Tradition and Magisterium of the Church.
On the basis of such presuppositions, which may evince different nuances, certain
theological proposals are developed — at times presented as assertions, and at times as
hypotheses — in which Christian revelation and the mystery of Jesus Christ and the
Church lose their character of absolute truth and salvific universality, or at least shadows
of doubt and uncertainty are cast upon them.
I. The Fullness and Definiteness of the Revelation of Jesus Christ
6.
Therefore, the theory of the limited, incomplete, or imperfect character of the revelation of Jesus Christ, which would be complementary to that found in other religions, is
contrary to the Church's faith. Such a position would claim to be based on the notion that
the truth about God cannot be grasped and manifested in its globality and completeness by
any historical religion, neither by Christianity nor by Jesus Christ.
Such a position is in radical contradiction with the foregoing statements of Catholic
faith according to which the full and complete revelation of the salvific mystery of God is
given in Jesus Christ. Therefore, the words, deeds, and entire historical event of Jesus,
though limited as human realities, have nevertheless the divine Person of the Incarnate
Word, “true God and true man” as their subject. For this reason, they possess in themselves the definitiveness and completeness of the revelation of God's salvific ways, even if
the depth of the divine mystery in itself remains transcendent and inexhaustible. The truth
about God is not abolished or reduced because it is spoken in human language; rather, it is
unique, full, and complete, because he who speaks and acts is the Incarnate Son of God.
Thus, faith requires us to profess that the Word made flesh, in his entire mystery, who
moves from incarnation to glorification, is the source, participated but real, as well as the
fulfilment of every salvific revelation of God to humanity,14 and that the Holy Spirit, who
is Christ's Spirit, will teach this “entire truth” (Jn 16:13) to the Apostles and, through
them, to the whole Church. …
II. The Incarnate Logos and the Holy Spirit in the Work of Salvation
10…. It is likewise contrary to the Catholic faith to introduce a separation between the
salvific action of the Word as such and that of the Word made man. With the incarnation,
all the salvific actions of the Word of God are always done in unity with the human nature
that he has assumed for the salvation of all people. The one subject which operates in the
two natures, human and divine, is the single person of the Word.
Therefore, the theory which would attribute, after the incarnation as well, a salvific
activity to the Logos as such in his divinity, exercised “in addition to” or “beyond” the
humanity of Christ, is not compatible with the Catholic faith. …
12. There are also those who propose the hypothesis of an economy of the Holy Spirit
with a more universal breadth than that of the Incarnate Word, crucified and risen. This
position also is contrary to the Catholic faith, which, on the contrary, considers the salvific
incarnation of the Word as a trinitarian event. In the New Testament, the mystery of Jesus,
the Incarnate Word, constitutes the place of the Holy Spirit's presence as well as the prin-

