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Public Revelation and private revelations – their theological status    
. . . In Christ, God has said everything, that is, he has revealed himself completely, 

and therefore Revelation came to an end with the fulfilment of the mystery of Christ as 
enunciated in the New Testament. To explain the finality and completeness of Revela-
tion, the Catechism of the Catholic Church quotes a text of Saint John of the Cross: “In 
giving us his Son, his only Word (for he possesses no other), he spoke everything to us 
at once in this sole Word—and he has no more to say... because what he spoke before to 
the prophets in parts, he has now spoken all at once by giving us the All Who is His 
Son. Any person questioning God or desiring some vision or revelation would be guilty 
not only of foolish behaviour but also of offending him, by not fixing his eyes entirely 
upon Christ and by living with the desire for some other novelty” (No. 65; Saint John of 
the Cross, The Ascent of Mount Carmel, II, 22). 

Because the single Revelation of God addressed to all peoples comes to completion 
with Christ and the witness borne to him in the books of the New Testament, the Church 
is tied to this unique event of sacred history and to the word of the Bible, which guaran-
tees and interprets it. But this does not mean that the Church can now look only to the 
past and that she is condemned to sterile repetition. The Catechism of the Catholic 
Church says in this regard: “...even if Revelation is already complete, it has not been 
made fully explicit; it remains for Christian faith gradually to grasp its full significance 
over the course of the centuries” (No. 66). The way in which the Church is bound to 
both the uniqueness of the event and progress in understanding it is very well illustrated 
in the farewell discourse of the Lord when, taking leave of his disciples, he says: “I 
have yet many things to say to you, but you cannot bear them now. When the Spirit of 
truth comes, he will guide you into all the truth; for he will not speak on his own author-
ity... He will glorify me, for he will take what is mine and declare it to you” (Jn 16:12-
14). On the one hand, the Spirit acts as a guide who discloses a knowledge previously 
unreachable because the premise was missing—this is the boundless breadth and depth 
of Christian faith. On the other hand, to be guided by the Spirit is also “to draw from” 
the riches of Jesus Christ himself,  the inexhaustible depths of which appear in the way 
the Spirit leads. In this regard, the Catechism cites profound words of Pope Gregory the 
Great: “The sacred Scriptures grow with the one who reads them” (No. 94; Gregory the 
Great, Homilia in Ezechielem I, 7, 8). The Second Vatican Council notes three essential 
ways in which the Spirit guides in the Church, and therefore three ways in which “the 
word grows”: through the meditation and study of the faithful, through the deep under-
standing which comes from spiritual experience, and through the preaching of “those 
who, in the succession of the episcopate, have received the sure charism of truth” (Dei 
Verbum, 8). 

In this context, it now becomes possible to understand rightly the concept of 
“private revelation”, which refers to all the visions and revelations which have taken 
place since the completion of the New Testament. This is the category to which we 
must assign the message of Fatima. In this respect, let us listen once again to the Cate-
chism of the Catholic Church: “Throughout the ages, there have been so-called ‘private' 
revelations, some of which have been recognized by the 
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